The Church also has a lively solicitude for the Christians who are not in full communion with her. While
preparing with them the unity willed by Christ, and precisely in order to realize unity in truth, she has the
consciousness that she would be gravely lacking in her duty if she did not give witness before them of the
fullness of the revelation whose deposit she guards.

55. Also significant is the preoccupation of the last Synod in regard to two spheres which are very different
from one another but which at the same time are very close by reason of the challenge which they make to
evangelization, each in its own way.

The first sphere is the one which can be called the increase of unbelief in the modern world. The Synod
endeavored to describe this modern world: how many currents of thought, values and countervalues, latent
aspirations or seeds of destruction, old convictions which disappear and new convictions which arise are
covered by this generic name!

56. The second sphere is that of those who do not practice. Today there is a very large number of baptized
people who for the most part have not formally renounced their Baptism but who are entirely indifferent to it
and not living in accordance with it. The phenomenon of the non practicing is a very ancient one in the history
of Christianity; it is the result of a natural weakness, a profound inconsistency which we unfortunately bear
deep within us. Today however it shows certain new characteristics. It is often the result of the uprooting
typical of our time. It also springs from the fact that Christians live in close proximity with non-believers and
constantly experience the effects of unbelief. Furthermore, the non-practicing Christians of today, more so
than those of previous periods, seek to explain and justify their position in the name of an interior religion, of
personal independence or authenticity.

57. Like Christ during the time of His preaching, like the Twelve on the morning of Pentecost, the Church too
sees before her an immense multitude of people who need the Gospel and have a right to it, for God "wants
everyone to be saved and reach full knowledge of the truth."[79]

The Church is deeply aware of her duty to preach salvation to all. Knowing that the Gospel message is not
reserved to a small group of the initiated, the privileged or the elect, but is destined for everyone, she shares
Christ's anguish at the sight of the wandering and exhausted crowds, "like sheep without a shepherd" and she
often repeats His words: "l feel sorry for all these people."[80] But the Church is also conscious of the fact that,
if the preaching of the Gospel is to be effective, she must address her message to the heart of the multitudes,
to communities of the faithful whose action can and must reach others.

In some regions they appear and develop, almost without exception, within the Church, having solidarity with
her life, being nourished by her teaching and united with her pastors. In these cases, they spring from the need
to live the Church's life more intensely, or from the desire and quest for a more human dimension such as
larger ecclesial communities can only offer with difficulty, especially in the big modern cities which lend
themselves both to life in the mass and to anonymity. Such communities call quite simply be in their own way
an extension on the spiritual and religious level- worship, deepening of faith, fraternal charity, prayer, contact
with pastors- of the small sociological community such as the village, etc. Or again their aim may be to bring
together, for the purpose of listening to and meditating on the Word, for the sacraments and the bond of the
agape, groups of people who are linked by age, culture, civil state or social situation: married couples, young
people, professional people, etc.; people who already happen to be united in the struggle for justice, brotherly
aid to the poor, human advancement. In still other cases they bring Christians together in places where the
shortage of priests does not favor the normal life of a parish community. This is all presupposed within
communities constituted by the Church, especially individual Churches and parishes.



In other regions, on the other hand, communautes de base come together in a spirit of bitter criticism of the
Church, which they are quick to stigmatize as "institutional" and to which they set themselves Up in opposition
as charismatic communities, free from structures and inspired only by the Gospel. Thus their obvious
characteristic is an attitude of fault-finding and of rejection with regard to the Church's outward
manifestations: her hierarchy, her signs. They are radically opposed to the Church. By following these lines
their main inspiration very quickly becomes ideological, and it rarely happens that they do not quickly fall
victim to some political option or current of thought, and then to a system, even a party, with all the attendant
risks of becoming its instrument.

The difference is already notable: the communities which by their spirit of opposition cut themselves off from
the Church, and whose unity they wound, can well be called communautes de base, but in this case it is a
strictly sociological name. They could not, without a misuse of terms, be called ecclesial communautes de
base, even if while being hostile to the hierarchy, they claim to remain within the unity of the Church. This
name belongs to the other groups, those which come together within the Church in order to unite themselves
to the Church and to cause the Church to grow.

These latter communities will be a place of evangelization, for the benefit of the bigger communities,
especially the individual Churches. And, as we said at the end of the last Synod, they will be a hope for the
universal Church to the extent:

- that they seek their nourishment in the Word of God and do not allow themselves to be ensnared by political
polarization or fashionable ideologies, which are ready to exploit theirimmense human potential;

- that they avoid the ever present temptation of systematic protest and a hypercritical attitude, under the
pretext of authenticity and a spirit of collaboration;

- that they remain firmly attached to the local Church in which they are inserted, and to the universal Church,
thus avoiding the very real danger of becoming isolated within themselves, then of believing themselves to be
the only authentic Church of Christ, and hence of condemning the other ecclesial communities;

- that they maintain a sincere communion with the pastors whom the Lord gives to His Church, and with the
magisterium which the Spirit of Christ has entrusted to these pastors;

- that they never look on themselves as the sole beneficiaries or sole agents of evangelization- or even the only
depositaries of the Gospel- but, being aware that the Church is much more vast and diversified, accept the fact
that this Church becomes incarnate in other ways than through themselves;

- that they constantly grow in missionary consciousness, fervor, commitment and zeal;

- that they show themselves to be universal in all things and never sectarian.

On these conditions, which are certainly demanding but also uplifting, the ecclesial communautes de base will
correspond to their most fundamental vocation: as hearers of the Gospel which is proclaimed to them and
privileged beneficiaries of evangelization, they will soon become proclaimers of the Gospel themselves.

59. If people proclaim in the world the Gospel of salvation, they do so by the command of, in the name of and

with the grace of Christ the Savior. "They will never have a preacher unless one is sent,"[81] wrote he who was
without doubt one of the greatest evangelizers. No one can do it without having been sent.



